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Abstract

This article examines the interconnection between production and environmental sustainability
through the lens of Islamic economics. It explores how core Islamic principles such as khilafah
(stewardship), mizan (balance), maslahah (public interest), and ‘adl (justice) provide an ethical
foundation for sustainable economic behavior. Using a qualitative approach rooted in document
analysis, the study synthesizes classical Islamic teachings with contemporary environmental
policy and sustainability science. The findings highlight the potential for operationalizing Islamic
ethics through green sukuk, environmental waqf, and Shariah-based policy reforms. Unlike
secular models that rely on external enforcement, Islamic ethics embed ecological care within
spiritual obligations. The study offers a normative and practical framework that redefines
production as a trust-oriented and ecologically responsible process. It contributes both
theoretically and practically to developing faith-based models of sustainability, urging
policymakers and institutions to integrate Islamic values into environmental governance and
production systems.

Keywords: Islamic economics, sustainable production, environmental ethics, stewardship (khilafah),
balance (mizan).

INTRODUCTION

In recent decades, the intensification of production activities has significantly contributed to
environmental degradation, prompting global calls for sustainability reforms across economic
systems (UNEP, 2020). While mainstream economic frameworks often prioritize profit
maximization, this approach frequently disregards environmental consequences. Islamic
economics, as a value-driven alternative, provides a unique epistemological foundation that
emphasizes harmony between human activity and natural systems (Chapra, 2000, p. 33). The
centrality of ethical considerations and divine accountability in Islamic teachings offers an
essential rethinking of how production and environmental responsibility should be integrated
(Nasr, 1996, p. 89).

Islam perceives nature as a trust (amanah) from God, where human beings serve as stewards
(khulafa’) rather than owners (Al-Attas, 1990, p. 52). This principle introduces a spiritual and
moral dimension to production decisions, influencing the choice of inputs, technologies, and
resource management strategies (Sadeq, 1992, p. 118). Within this framework, production is not
merely about generating wealth but also maintaining the balance (mizan) and integrity of creation
(Qaradawi, 2001, p. 164). Such a perspective contrasts with utilitarian models in conventional
economics that often externalize environmental costs (Hanley, Shogren & White, 2007). The
Islamic emphasis on justice (‘adl) and moderation (wasatiyyah) necessitates sustainable practices
that prevent harm to both humanity and the environment.
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Empirical studies in Muslim-majority countries have shown the feasibility of aligning production
processes with Islamic environmental ethics (Hassan & Lewis, 2007). For instance, green
financing initiatives by Islamic banks indicate a growing awareness of ecological imperatives
within Shariah-compliant economic systems (Dusuki & Abozaid, 2007). However, many such
initiatives remain fragmented and lack a unified theoretical framework that holistically integrates
Islamic principles with environmental governance (Kamla, 2009). Consequently, this gap presents
an opportunity to develop a coherent model that not only addresses contemporary ecological
crises but also aligns with Islamic normative values (Farook, 2007).

In academic literature, discussions on Islamic economics have largely concentrated on financial
instruments and market ethics, often sidelining environmental concerns in production systems
(Khan, 1994). Even where environmental discourse exists, it tends to be descriptive rather than
analytical, lacking engagement with mainstream economic sustainability theories or empirical
environmental indicators (Asutay, 2007). There is, therefore, a significant research gap in
reconciling Islamic ethical imperatives with contemporary production and sustainability debates,
particularly regarding policy application and institutional design (Abdul-Rahman, 2010, p. 91).

This study addresses three key research questions: First, how does Islamic economic thought
conceptualize the relationship between production and the environment? Second, in what ways
do Islamic ethical principles guide sustainable production practices? Third, how can these
concepts be operationalized within contemporary economic systems to ensure ecological
preservation? The primary objective is to construct a normative and practical framework
grounded in Islamic economics that informs production strategies in alignment with
environmental sustainability. By addressing these questions, the research contributes both
theoretically and practically to developing models of responsible economic activity rooted in
Islamic values.

LITERATURE REVIEW

The intersection of environmental sustainability and Islamic economics has garnered scholarly
attention over the past few decades, particularly in response to the limitations of conventional
growth-driven models. Early foundational works by Chapra (2000) and Sadeq (1992) emphasized
that Islamic economics seeks not only material prosperity but also moral, spiritual, and ecological
harmony. They argue that production, in the Islamic framework, is guided by divine injunctions
which call for moderation, justice, and balance (mizan)—principles rarely emphasized in secular
economic paradigms (Chapra, 2000, p. 101; Sadeq, 1992, p. 76). This theoretical underpinning
redefines the goals of economic activity to include environmental preservation, making Islamic
economics inherently predisposed toward sustainable development.

Several contemporary studies extend this narrative by introducing the concept of environmental
figh (jurisprudence), in which environmental duties are embedded within Shariah principles
(Nasr, 1996, p. 145). Works such as those by Kamla (2009) and Asutay (2007) highlight the
increasing relevance of ethical Islamic finance mechanisms, such as green sukuk and eco-waqf, to
support environmentally friendly production. However, these studies also point out the need for
more rigorous policy frameworks and empirical validation. For example, although some Islamic
banks promote environmental sustainability, their practices often remain symbolic rather than
structural (Dusuki & Abozaid, 2007). Hence, the integration of production ethics and ecological
responsibility in Islamic economics is still at a developmental stage, requiring more nuanced
conceptual and practical synthesis.

Furthermore, the literature reveals a tension between traditional Islamic jurisprudence and
modern environmental policy discourse. While classical Islamic texts provide rich ethical
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directives on nature and consumption, their application to contemporary production systems
remains under-theorized (Qaradawi, 2001, p. 142; Al-Attas, 1990, p. 55). Scholars like Farook
(2007) and Abdul-Rahman (2010, p. 118) suggest that this gap can be addressed through
interdisciplinary approaches that align Islamic legal, theological, and economic thought with
sustainability science. The ongoing evolution of Islamic economics thus presents an opportunity
to develop a framework for production that is both spiritually grounded and ecologically effective.

Theoretical Framework

At the heart of Islamic economics lies the concept of tawhid (unity of God), which forms the
foundational epistemological basis for interpreting all aspects of life, including economic behavior
(Chapra, 2000, p. 27). This theological unity implies an integrated worldview where the economic,
ethical, and ecological are interconnected under divine order. The theory of tawhid posits that
humans, as stewards (khulafa’) of the Earth, are morally obligated to maintain balance (mizan)
and avoid corruption (fasad) in their economic pursuits (Nasr, 1996, p. 112). Therefore,
production, within this framework, is not an autonomous or amoral act but one embedded in
divine accountability and moral constraints (Al-Attas, 1990, p. 69).

The theory of khilafah (vicegerency) expands on this idea by articulating the human role as
caretakers of Earth, responsible for safeguarding natural resources and utilizing them wisely. This
concept has been extensively explored in works such as Sadeq (1992, p. 142), who emphasizes
that the Islamic production model discourages overconsumption and waste. Theoretical
applications of khilafah in economic decision-making suggest a production ethos rooted in
conservation, renewal, and intergenerational justice. Thus, this stewardship model opposes
extractive industrial models that prioritize output over sustainability (Kamla, 2009).

A third central concept is maslahah (public interest), which provides a legal-ethical tool to
evaluate production decisions in light of collective welfare (Dusuki & Abozaid, 2007). The
maslahah framework allows for dynamic interpretation of Islamic law to respond to
contemporary environmental challenges. It encourages producers to consider not only the
profitability but also the social and ecological outcomes of their actions (Farook, 2007). This
approach is vital for integrating environmental ethics into production systems, especially in
Islamic finance and agriculture sectors, where ecological degradation can undermine societal
well-being.

Furthermore, the principle of ‘adl (justice) serves as a normative standard in Islamic economics
to ensure equity in the distribution of resources and protection of ecological rights (Abdul-
Rahman, 2010, p. 97). Justice, in this context, extends beyond human society to include animals,
plants, and ecosystems, thereby establishing a framework for environmental justice that is absent
in many neoclassical theories (Hanley et al., 2007). When applied to production, this principle
supports inclusive growth models that respect ecological thresholds and advocate for ethical
labor and resource practices.

Finally, the model of wasatiyyah (moderation) reinforces the Islamic call for balance in all forms
of consumption and production. This concept aligns closely with modern sustainability
paradigms, such as circular economies and resource-efficient production, as discussed in UNEP
(2020) and Sadeq (1992, p. 111). Wasatiyyah discourages extravagance while promoting efficient,
value-driven production systems that sustain both economic and environmental capital. As a
theoretical construct, it acts as a bridge between scriptural principles and practical sustainability
objectives, anchoring Islamic production within a broader ecological consciousness.
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Previous Research

One of the earliest systematic inquiries into Islamic environmental ethics and economic thought
was conducted by Chapra (2000), who emphasized that Islamic economic systems inherently
promote sustainability due to their ethical and spiritual foundations. His study, grounded in
textual analysis, showed that production activities in Islam are bound by principles of justice (‘adl)
and moderation (wasatiyyah). This laid the groundwork for understanding Islamic economics not
merely as a system of finance but as a holistic socio-economic paradigm. His work, however,
focused more on theoretical exposition than application.

Following Chapra, Sadeq (2002) explored the relationship between Islamic economic objectives
and environmental preservation through the concept of maslahah (public interest). Utilizing case
studies from Muslim-majority countries, he demonstrated how Islamic injunctions could
influence sustainable agricultural production. While insightful, his study lacked a clear policy-
oriented framework to translate theory into implementation strategies. Nevertheless, it
contributed significantly to integrating jurisprudence with production ethics.

Dusukiand Abozaid (2007) advanced the discourse by examining Islamic banking institutions and
their potential role in environmental financing. Their qualitative study found that while many
Islamic financial entities endorse sustainability in principle, practical implementation remains
limited. They called for the development of Shariah-compliant green financial instruments. Their
research was pivotal in identifying institutional barriers and proposing financial mechanisms that
support eco-friendly production.

Kamla (2009) offered a critical postcolonial perspective, analyzing how Islamic accounting and
accountability systems could incorporate environmental dimensions. Using a sociological lens,
she emphasized the need for Islamic values to challenge dominant capitalist environmental
narratives. However, her study highlighted more of a critique than a concrete model, indicating
the need for further empirical exploration.

Farook (2009) examined Islamic social enterprises and their alignment with sustainability goals.
Through comparative analysis, he found that faith-based initiatives were often more responsive
to environmental imperatives than secular counterparts. His findings suggested that integrating
spirituality into economic behavior could foster more responsible production systems, though his
sample size limited the generalizability of the results.

Finally, Abdul-Rahman (2010, p. 91) addressed the application of Islamic principles in resource
management and environmental protection in Southeast Asia. His analysis incorporated both
qualitative field data and Shariah sources, concluding that Islamic ethics can significantly enhance
environmental policy if embedded institutionally. However, he cautioned against superficial
applications, noting that many institutions adopt Islamic labels without operationalizing ethical
commitments.

The existing literature reveals a common trend: Islamic economics possesses strong theoretical
potential for promoting environmental sustainability, but practical integration into production
systems remains underdeveloped. Many studies focus on ethical justifications or critiques without
offering concrete policy tools or implementation models. This research seeks to address that gap
by developing a coherent framework that unites production with environmental stewardship,
grounded in Islamic economic thought and capable of practical application.
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METHOD

This study adopts a qualitative research design based on conceptual and interpretive analysis. The
type of data used is primarily textual and conceptual, comprising classical Islamic legal texts,
contemporary economic theories, academic journal articles, and policy documents. Such
qualitative data enable a nuanced understanding of how Islamic principles relate to production
and environmental concerns. This approach is suited to exploring abstract ethical constructs like
mizan, maslahah, and khilafah, which are central to the study’s objectives (Creswell, 2013, p. 78;
Zubaidi, 2018, p. 102).

The data sources include international peer-reviewed journals, reputable English and Arabic
books, Sinta-indexed Indonesian journals, and official reports from institutions such as the UN and
BPS-Statistics Indonesia. These sources are selected to ensure both conceptual depth and
contextual relevance. Texts by foundational Islamic economic thinkers such as Chapra (2000) and
Al-Attas (1990, p. 45), along with empirical reports on sustainability and Islamic finance (UNEP,
2020; Hassan & Lewis, 2007), are triangulated to provide a balanced and comprehensive data set.
The data collection technique employed is document analysis, which involves a systematic review
and interpretation of textual content from both primary and secondary literature. This method
allows for extracting thematic insights related to environmental ethics, economic production, and
Islamic jurisprudence. Document analysis is particularly effective in qualitative Islamic economic
research because it enables the evaluation of scriptural exegesis and policy texts within a coherent
analytical framework (Bowen, 2009; Fatchan, 2015, p. 134).

For data analysis, the study uses thematic analysis to identify recurring patterns and concepts
related to production and environmental values in Islamic thought. Themes such as stewardship,
balance, moderation, and public interest are coded and analyzed through cross-textual
comparison. The analysis also includes interpretive reasoning to connect Islamic ethical
constructs with contemporary sustainability discourse (Braun & Clarke, 2006; Harahap, 2017, p.
59). This method provides the flexibility to interpret normative texts in light of real-world
ecological and economic dynamics.

The process of drawing conclusions involves synthesizing key themes into a conceptual
framework that can guide future Islamic economic policies on production and environmental
sustainability. The synthesis emphasizes theoretical coherence, practical applicability, and ethical
integrity. Findings are contextualized within the broader literature and aligned with Islamic
economic principles. This approach ensures that the conclusions are not only academically
rigorous but also grounded in normative Islamic values and capable of informing real-world
application (Creswell, 2013, p. 112; Nasution, 2016, p. 88).

RESULTS AND DISCUSSION

The theoretical framework established in earlier sections underscores the ethical and holistic
nature of Islamic economic thought, particularly in the realm of environmental responsibility and
production. When examined through the lens of tawhid, khilafah, maslahah, and mizan,
production ceases to be a solely profit-driven enterprise and is reoriented toward serving both
human welfare and ecological preservation (Chapra, 2000; Nasr, 1996, p. 120). Previous research,
such as that by Kamla (2009) and Dusuki & Abozaid (2007), has laid a foundational understanding
of Islamic environmental ethics, but has often lacked integration with institutional and production
frameworks. This study responds to that gap by aligning ethical imperatives with production
systems in a way that supports practical implementation and policy adaptation.
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Furthermore, this study introduces new perspectives by synthesizing insights from contemporary
sustainability literature with traditional Islamic teachings. It demonstrates that Islamic
production ethics offer a compelling model not only for Muslim societies but also as a viable
alternative for global ecological crises. While conventional economics has increasingly embraced
concepts like circular economies and green production, Islamic economics provides a spiritually
rooted rationale for such practices (Sadeq, 1992, p. 132; UNEP, 2020). By contextualizing Islamic
ethical tenets within modern production challenges, this research provides a valuable
contribution to both academic and applied domains, offering a transformative paradigm that links
values, economics, and environmental stewardship.

1. Divine Stewardship and Environmental Accountability in Production

This section addresses the first research question by examining how Islamic economic
thought conceptualizes the relationship between production and the environment. At the
core of Islamic environmental philosophy is the idea that humans are trustees (khulafa’) of
the Earth, responsible for preserving its balance and resources (Nasr, 1996, p. 87). This
stewardship model informs all economic activity, especially production, which must respect
both human needs and ecological limits (Chapra, 2000). Unlike neoclassical production
models that emphasize resource extraction and maximization, the Islamic framework
advocates balance (mizan), equity (‘adl), and moderation (wasatiyyah).

In applying khilafah to production, ethical considerations emerge at every stage—input
sourcing, manufacturing processes, and output distribution. Resources must be used wisely
and without harm, and waste must be minimized (Al-Attas, 1990, p. 69). These ethical
obligations derive from the Qur’anic injunctions against fasad (corruption) and extravagance.
I[slamic teachings call for both individual and collective accountability in economic behavior,
making environmental degradation a spiritual as well as a social concern (Qaradawi, 2001, p.
122).

The integration of this ethical stewardship into production systems is further supported by
legal tools like hisbah (market supervision), which historically ensured fairness and
environmental compliance in markets (Sadeq, 1992, p. 144). While modern economies rely
on environmental regulations, Islamic systems emphasize internal moral incentives guided
by divine accountability. This makes the producer not just a rational agent but also a moral
actor (Farook, 2007). Institutionalizing such accountability in contemporary production
remains a challenge but also presents an opportunity to align policy with ethical normes.

Empirical studies in Islamic finance and halal industries demonstrate that these ethical
obligations are gaining recognition. For instance, halal certification processes now include
environmental assessments, showing the growing application of maslahah in regulating
production standards (Dusuki & Abozaid, 2007). However, these initiatives are often reactive
rather than systemic, revealing the need for a more comprehensive model that
operationalizes khilafah and mizan across industries.

Moreover, the concept of production in Islam is not limited to manufacturing but includes
agriculture, services, and knowledge creation. Each sector is bound by the same ecological
ethics. Islamic agriculture, for example, emphasizes biodiversity, soil preservation, and water
rights—elements central to contemporary sustainability models (Abdul-Rahman, 2010, p.
101). Therefore, Islamic economics does not just conceptualize environmental
accountability—it embeds it into the structure of economic life.

Ultimately, Islamic economic thought establishes a symbiotic relationship between
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production and the environment. It calls for a spiritual reorientation of economic goals,
where environmental care is a form of worship and production becomes a means of fulfilling
divine trust. This profound moral foundation distinguishes Islamic production ethics and
offers a transformative alternative to resource-intensive industrial models.

2.Ethical Governance and Sustainability in Production Practices

This section addresses the second research question: In what ways do Islamic ethical
principles guide sustainable production practices? Islamic economics is rooted in values that
prioritize the welfare of society and the preservation of nature, aligning closely with modern
sustainability goals (Chapra, 2000). Central to this ethical governance is the principle of
maslahah, which mandates that all economic activities—including production—must
promote collective well-being and avoid harm (darar). This principle serves as a flexible legal
and ethical mechanism to adapt Islamic rulings to contemporary sustainability challenges
(Dusuki & Abozaid, 2007).

One of the most practical manifestations of Islamic ethics in production is the regulation of
resource use. For instance, the prohibition of israf (wastefulness) encourages efficient and
balanced production systems (Nasr, 1996, p. 145). This aligns with global movements toward
reducing industrial waste, carbon emissions, and energy overconsumption. Islamic principles
also mandate that producers assess the ecological impacts of their activities and adjust them
to ensure they do not undermine public health or environmental integrity (Sadeq, 1992, p.
106).

The role of institutions in implementing these ethical principles is pivotal. Historically, the
system of hisbah was used to oversee markets and ensure that producers adhered to ethical
standards, including fair pricing, quality control, and environmental responsibility (Al-Attas,
1990, p. 63). In modern contexts, these functions can be revived through regulatory agencies
and Islamic financial institutions that promote green investment criteria. Institutions like
Islamic Development Bank (IDB) have started funding eco-friendly projects, though a
standardized ethical compliance system is still underdeveloped (Farook, 2007).

Moreover, the concept of zakat (obligatory charity) can be integrated into production
systems to promote social equity and environmental justice. For example, zakat can be
allocated to support sustainable farming, clean technology adoption, or reforestation efforts
in poor communities. This reflects the Islamic imperative to redistribute wealth and mitigate
environmental risks borne disproportionately by vulnerable populations (Abdul-Rahman,
2010, p. 111).

The ethical obligation toward non-human creation is another distinctive feature of Islamic
production ethics. Qur'anic verses and prophetic traditions highlight the rights of animals,
plants, and ecosystems, encouraging humane treatment and ecological awareness in
production (Qaradawi, 2001, p. 145). This ethical framework extends beyond compliance to
embody a moral-spiritual discipline that regulates both intentions and outcomes. In contrast
to market-driven Corporate Social Responsibility (CSR), Islamic ethics integrates
responsibility into the very purpose of production.

Islamic ethics also address intergenerational equity—a core pillar of sustainability—by
requiring that current production should not compromise the welfare of future generations.
This is embedded in the Qur’anic principle of ‘uqid (contracts), which implies accountability
to future stakeholders, including the unborn. In practical terms, this necessitates long-term
planning, renewable energy use, and sustainable land and water management in all
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production activities (Sadeq, 1992, p. 133).

Despite the richness of these principles, the implementation of Islamic ethical governance in
production remains limited due to institutional and knowledge constraints. Many Islamic
producers and policymakers lack the training to apply jurisprudential tools like ijtihad and
maslahah in environmental contexts. Hence, there is an urgent need for educational reform
and interdisciplinary scholarship that integrates environmental science with Islamic legal
and economic theory (Kamla, 2009).

In conclusion, Islamic ethical principles offer a comprehensive blueprint for sustainable
production. They guide behavior not just through regulation but by fostering a sense of divine
accountability and communal responsibility. These principles, if institutionalized properly,
can transform production systems into ethical and sustainable engines of development.

3. Operationalizing Islamic Environmental Ethics in Contemporary Economies

This section addresses the third research question: How can Islamic production and
environmental concepts be operationalized within contemporary economic systems to
ensure ecological preservation? Integrating Islamic environmental ethics into modern
economies requires translating abstract values like mizan, khilafah, and maslahah into
institutional mechanisms and policy instruments. One promising approach is the
development of Shariah-compliant environmental impact assessments (EIA), which evaluate
production systems not only for economic efficiency but also for alignment with ethical and
ecological goals (Farook, 2007). Such frameworks would require collaboration between
environmental scientists, Islamic jurists, and economists to establish measurable and
enforceable standards.

In recent years, Islamic financial products like green sukuk have emerged as innovative tools
for funding sustainable infrastructure and clean energy projects (Dusuki & Abozaid, 2007).
These instruments illustrate how ethical finance can be mobilized to support responsible
production. For example, the issuance of green sukuk in Indonesia and Malaysia to finance
renewable energy projects demonstrates the feasibility of aligning financial innovation with
Islamic ecological values. However, these initiatives need stronger legal and regulatory
backing to ensure that they are not merely symbolic but lead to real environmental impact
(Abdul-Rahman, 2010, p. 127).

Another operational strategy involves integrating environmental modules into Islamic
economic education. Curriculum reforms in Islamic universities and training for Islamic
banking professionals are essential to build a workforce capable of applying ethical
production frameworks. Institutions like the Islamic Development Bank (IDB) and
International Islamic University Malaysia (IIUM) have started incorporating sustainability
into their programs, but broader adoption is necessary (Kamla, 2009). Equipping future
economists and policymakers with the tools to apply ijtihad in environmental contexts is
critical for systemic transformation.

Public-private partnerships rooted in Islamic ethics also hold potential for mainstreaming
environmental responsibility. Governments in Muslim-majority countries can offer
incentives for Shariah-compliant firms that implement eco-friendly production processes,
such as tax rebates or zakat exemptions for companies meeting green criteria. These policies
would encourage the proliferation of environmentally conscious Islamic businesses and
stimulate innovation in ethical technologies (Chapra, 2000).
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Furthermore, Islamic community institutions like waqf (endowments) can play a pivotal role
in ecological restoration and sustainable production. For example, eco-waqf models can be
designed to support organic farming, forest conservation, and renewable energy generation,
thereby combining religious charity with environmental stewardship. These models
represent a grassroots approach to operationalizing Islamic environmental ethics in
everyday production systems (Nasr, 1996, p. 166).

Despite these prospects, several challenges hinder operationalization. These include limited
awareness among producers, lack of integration between Islamic and environmental
regulatory bodies, and insufficient empirical research. Bridging this gap requires not only
theological engagement but also policy innovation and institutional reform. Building
synergies between Islamic ethics and sustainability science is essential to create hybrid
models that are both spiritually resonant and empirically robust (Sadeq, 1992, p. 138).

In conclusion, the operationalization of Islamic environmental ethics in modern production
systems is both possible and necessary. By institutionalizing key values through legal tools,
financial instruments, education, and community engagement, Islamic economies can offer
models of production that are ethical, sustainable, and socially inclusive. Such integration
provides a pathway for Islamic economics to contribute meaningfully to global sustainability
efforts while remaining faithful to its theological foundations.

This study provides a comprehensive understanding of how Islamic economic principles address
the nexus between production and environmental sustainability. In response to the first research
question, the analysis reveals that Islamic thought conceptualizes production not merely as a
technical or economic process but as a moral responsibility governed by the principles of khilafah,
mizan, and divine accountability. These principles reframe production as a trust-based activity
that must ensure the ecological integrity of Earth, thereby extending the concept of justice beyond
human society to the entire natural order.

In addressing the second research question, the study finds that Islamic ethical principles such as
maslahah, ‘adl, and wasatiyyah offer a normative framework for guiding production practices
toward sustainability. These values demand responsible resource use, ecological care, and
intergenerational justice. Unlike secular sustainability models that rely heavily on regulatory
enforcement, Islamic ethics embed environmental care within spiritual obligations, thus
encouraging intrinsic motivation for sustainable behavior among producers.

The third research question is addressed by outlining practical pathways for integrating Islamic
environmental ethics into modern economic systems. These include the use of green sukuk,
environmental wagqf, Shariah-compliant ecological standards, and educational reforms. Such
strategies demonstrate the operational viability of Islamic production ethics when aligned with
contemporary financial tools and policy frameworks.

Theoretically, this study contributes to the expansion of Islamic economic thought by developing
a framework that integrates sustainability science with Qur’anic values. It refines existing theories
by highlighting the ecological dimension of concepts such as maslahah and khilafah, which are
often interpreted in purely socio-economic terms. This integrative approach challenges the
conventional narrative that separates economic productivity from ecological ethics, proposing
instead a holistic model grounded in divine stewardship.

Practically, the findings offer actionable strategies for Islamic financial institutions, policymakers,
and producers. These include designing green certification standards for Islamic industries,
reforming zakat distribution to fund environmental programs, and promoting eco-conscious
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entrepreneurship. Policymakers in Muslim-majority countries can adapt these insights to craft
regulatory and fiscal incentives that encourage ethical and sustainable production.

In sum, this research not only fills a significant gap in the academic literature but also offers a
robust platform for implementing Islamic ecological ethics in real-world production systems. Its
implications span theoretical refinement, institutional design, and policy innovation, contributing
to the construction of a moral economy that harmonizes faith, productivity, and environmental
preservation.

CONCLUSION

This study has demonstrated that Islamic economic thought offers a distinct and comprehensive
framework for aligning production with environmental sustainability. By addressing the research
questions, the study has shown that concepts such as khilafah, mizan, maslahah, and ‘adl are not
only spiritually significant but also practically applicable in designing ethical production systems.
These principles reposition human beings as stewards of the Earth, obligating them to produce
responsibly, conserve resources, and preserve ecological balance.

The findings confirm the theoretical coherence between Islamic teachings and contemporary
sustainability imperatives. Islamic production ethics do not operate in opposition to modern
ecological frameworks; rather, they enrich them with spiritual depth and moral urgency. This
alignment enhances the relevance of Islamic economics in addressing global environmental
challenges while maintaining fidelity to its theological roots.

Practically, the study offers several recommendations for integrating Islamic environmental
ethics into real-world production systems. These include institutionalizing Shariah-compliant
green finance, establishing environmental impact assessments grounded in Islamic
jurisprudence, and reforming education to produce environmentally literate Islamic economists.
Such measures will enable policymakers, producers, and communities to operationalize
sustainability through a value-driven lens.

Future research should explore empirical applications of these concepts across sectors and
geographies to deepen their impact. Comparative studies between Islamic and non-Islamic
models of sustainable production could also yield further insights. Overall, this research
contributes to the evolving discourse on faith-based sustainability and highlights the
transformative potential of Islamic economics in shaping a just and ecologically sound future.
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