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Modern economic development has expanded productive capacity and material prosperity, yet
persistent inequality, social exclusion, and ecological degradation raise fundamental questions
about the ethical purposes of economic progress. This article reexamines religion as a potential
ethical resource for inclusive and sustainable development, with particular attention to
contributions from Islamic economic thought. Employing a critical integrative literature review,
it brings religious ethics into dialogue with institutional economics, the capability approach, and
contemporary theories of distributive justice. The analysis focuses on how religious values may
inform economic behavior, institutional accountability, social redistribution, and environmental
responsibility. Islamic concepts such as ‘adl (justice), maslahah (public welfare), falah (human
flourishing), and amanah (responsibility) provide a complementary perspective for
reconsidering development beyond economic growth. The article argues that the developmental
relevance of religious ethics cannot be assumed from normative teachings alone but depends on
their institutional interpretation, practical implementation, and compatibility with pluralistic
public values. It proposes an integrative conceptual framework connecting ethical commitments,
economic institutions, distributive justice, and ecological sustainability. This perspective
contributes to ongoing debates on the moral dimensions of economic development without
reducing economic analysis to religious prescriptions.

Keywords: religious ethics; Islamic economic thought; inclusive development; distributive justice;
human flourishing; sustainable development.

INTRODUCTION

Economic growth has long occupied a central position in theories and policies of modern
development, frequently serving as a principal indicator of national progress and economic
performance. The expansion of productive capacity, technological innovation, capital
accumulation, and international trade has contributed to substantial transformations in
material living conditions. Nevertheless, the identification of development with increasing
aggregate output remains conceptually insufficient because economic expansion does not
necessarily ensure equitable opportunities, social inclusion, or improvements in human well-
being. Sen (1999) challenges the reduction of development to income growth by emphasizing
the expansion of substantive freedoms through which individuals acquire meaningful
opportunities to pursue lives they have reason to value. Similarly, Stiglitz et al. (2009) argue
that conventional economic indicators require supplementation by broader measures of social
progress, quality of life, and environmental sustainability. These perspectives suggest that
development should be evaluated not exclusively through the quantity of economic production
but also through the ethical and distributive consequences of economic transformation.

The limitations of growth-centered development become particularly apparent when
economic expansion coexists with persistent poverty, widening disparities, precarious
employment, and unequal access to essential resources. Although economic growth can
generate employment and expand fiscal capacity, its distributional consequences depend
substantially on institutional arrangements, market structures, and public policies. Piketty
(2014) demonstrates how the historical dynamics of capital accumulation and wealth
concentration complicate assumptions that economic expansion automatically produces
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broadly shared prosperity. Milanovic (2016) further illustrates the importance of examining
inequality across countries and within national economies, particularly under changing
conditions of globalization. From a development perspective, these observations indicate that
aggregate prosperity and distributive justice represent analytically distinct dimensions of
economic performance. Consequently, the question of whether an economy grows must be
accompanied by questions concerning who benefits from growth, how economic opportunities
are distributed, and whether development reduces structural disadvantages.

Environmental degradation introduces another fundamental challenge to conventional
understandings of economic progress. Industrial production, resource extraction, and
consumption-intensive economic systems have increased material output while generating
ecological pressures that are not adequately reflected in conventional national income
accounts. The relationship between economic activity and environmental sustainability
therefore requires consideration of natural capital, ecological limits, and the long-term
consequences of resource depletion. Dasgupta (2021) emphasizes that economies are
embedded within nature rather than existing independently of ecological systems, making
biodiversity and environmental assets integral to economic analysis. Raworth (2017) similarly
proposes that economic activity should be organized within a framework that respects
ecological boundaries while securing essential social foundations. These arguments challenge
the assumption that continuous material expansion necessarily represents sustainable
improvement and reinforce the need to reconsider the ethical purposes of economic
development.

The ethical dimension of economic life is not external to economic thought but forms part of
its intellectual foundations. Smith (2002), in The Theory of Moral Sentiments, examined
sympathy, moral judgment, and the social conditions through which individuals evaluate their
own conduct and that of others. His account of moral sentiments complicates interpretations
of economic behavior that reduce human motivation exclusively to individual material
advantage. Sen (1987) subsequently criticized the separation of economics from ethical
reasoning, arguing that the discipline’s explanatory and evaluative capacities are diminished
when questions of human motivation and moral judgment are neglected. Polanyi (1944/2001)
likewise demonstrated the historical significance of social institutions and relationships in
organizing economic activity, challenging the representation of markets as autonomous
mechanisms detached from society. Taken together, these contributions suggest that economic
efficiency, institutional coordination, and distributive outcomes cannot be fully understood
without examining the moral assumptions and social relationships underlying economic
systems.

Religion represents one historically significant source of moral interpretation through which
societies have understood economic obligations, legitimate exchange, wealth accumulation,
and responsibilities toward vulnerable populations. Weber (1905/2002) explored the
relationship between religious orientations and the development of particular forms of
economic conduct, illustrating how religious beliefs may interact with broader processes of
economic rationalization. Durkheim (1912/1995), from a different sociological perspective,
emphasized the relationship between religious life, collective representations, and social
solidarity. These classical approaches provide important foundations for examining religion as
a social phenomenon whose significance extends beyond individual spirituality. However,
religious teachings should not be treated as uniform determinants of economic behavior, since
their practical consequences vary according to historical circumstances, institutional
structures, and interpretive traditions. Religion may support cooperation and social
responsibility, but religious identities and organizations may also reproduce exclusion or
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unequal access to resources. Accordingly, its developmental significance requires critical
examination rather than unconditional normative affirmation.

The relationship between religion and economic development becomes particularly important
when considered through the functioning of institutions. North (1990) identifies institutions
as the formal and informal constraints that structure human interaction and shape economic
incentives, transaction costs, and patterns of exchange. Religious norms may operate within
this institutional environment by influencing expectations of honesty, contractual
responsibility, charitable obligations, and acceptable economic conduct. Putnam (1993)
highlights the significance of civic traditions and social cooperation for institutional
performance, while Ostrom (1990) demonstrates how communities can develop institutional
arrangements for governing shared resources through collective action. These perspectives
provide conceptual grounds for investigating the potential relationship between religious
ethical commitments and economic coordination. Nevertheless, moral commitments alone
cannot substitute for effective governance, transparent regulation, or institutional
accountability. The World Bank (2017) similarly emphasizes the significance of power
relations, credible commitments, and cooperation in determining whether development
policies achieve their intended outcomes.

Within Islamic intellectual traditions, economic activity has frequently been examined in
relation to justice, human welfare, social responsibility, and the moral purposes of wealth.
Contemporary Islamic economic thought has sought to articulate these concerns through
concepts such as ‘adl (justice), maslahah (welfare or public interest), falah (human success and
flourishing), and amanah (trust and responsibility). Chapra (1992) argues that economic
organization should be assessed through its capacity to promote human well-being and
socioeconomic justice rather than material accumulation alone. His approach connects moral
commitments with economic structures, institutional reform, and distributive considerations,
thereby extending Islamic economic discourse beyond individual religious observance. Such
an orientation creates opportunities for dialogue with contemporary development economics,
particularly concerning the relationship between efficiency, equity, and social welfare.
However, these Islamic concepts require analytical specification before they can function as
categories of economic explanation or policy evaluation. Their relevance should therefore be
established through critical conceptual engagement rather than by assuming that religious
prescriptions necessarily produce desirable economic outcomes.

The Islamic conception of human welfare offers a particularly productive point of comparison
with contemporary theories of development. The concept of falah encompasses a broader
understanding of human success than the accumulation of income or consumption goods,
while maslahah provides a framework for considering welfare and the consequences of
individual and collective action. Chapra (2008) develops an Islamic vision of development
through the objectives of the Sharr’ah, connecting human well-being with moral, social, and
economic conditions. This perspective shares certain concerns with Sen’s (1999) capability
approach, which evaluates development according to people’s substantive opportunities to
achieve valued ways of living. Nussbaum (2011) similarly emphasizes the importance of
human dignity and essential capabilities in assessing social arrangements. Nevertheless,
conceptual similarities should not obscure differences in philosophical foundations, normative
authority, and methods of evaluating welfare. An intellectually productive dialogue between
Islamic economic ethics and capability-oriented development therefore requires careful
comparison rather than the assumption that the respective frameworks are interchangeable.

Distributive justice constitutes another important area in which Islamic economic thought may
contribute to broader debates on economic development. The ethical significance of wealth

Journal of Economicate Studies (JoES) vol. 10 no. 2 - 2026 pp. 189-212
https://doi.org/10.32506/jsvjea28



Hadiyanto; Sharia Legality and Conformity in Bullion Business Activities

distribution is expressed in Islamic discussions of property rights, social obligations, poverty
alleviation, and mechanisms such as zakat and waqf. These instruments may be examined as
institutional arrangements through which resources are mobilized and directed toward social
purposes, although their effectiveness depends on governance, administrative capacity,
targeting, and economic conditions. Chapra (1992) situates redistribution within a broader
concern for socioeconomic justice, while Piketty (2014) demonstrates the importance of
examining the structural mechanisms through which wealth and economic advantage become
concentrated. The interaction between these perspectives raises questions concerning
whether religiously informed redistribution can complement contemporary fiscal policy and
social protection systems. More importantly, it encourages a distinction between the moral
legitimacy of redistribution and the empirical effectiveness of particular redistributive
institutions. Islamic economic ethics can contribute meaningfully to development analysis only
when its institutional proposals are subjected to comparable standards of economic
evaluation.

Despite its normative aspirations, contemporary Islamic economics has also generated
substantial methodological and institutional criticism. Kuran (2004) questions whether the
modern discourse of Islamic economics has produced sufficiently distinctive and effective
solutions to major economic problems, particularly when its practical achievements are
evaluated against broader claims of systemic transformation. El-Gamal (2006) similarly
criticizes aspects of Islamic financial practice that emphasize contractual forms and formal
compliance without necessarily achieving substantively different economic outcomes. These
criticisms raise a fundamental question about the relationship between religious legitimacy
and economic performance. The identification of an institution or financial arrangement as
Islamic does not, by itself, demonstrate that it promotes equitable distribution, financial
stability, poverty reduction, or sustainable development. A critical approach must therefore
distinguish religious ethical objectives from their institutional implementation and
measurable consequences. This distinction is essential for avoiding both uncritical idealization
of Islamic economic arrangements and the premature dismissal of their potential contribution
to contemporary economic thought.

The sustainability dimension further expands the possibilities for dialogue between religious
ethics and development economics. Islamic concepts of khilafah and amanah can be
interpreted as emphasizing responsibility in the use and management of resources, including
obligations that extend beyond immediate individual interests. Such interpretations may
contribute to ethical discussions of environmental externalities, intergenerational justice, and
the social consequences of resource depletion. However, their analytical significance depends
on whether these commitments can be translated into institutional incentives, regulatory
arrangements, and observable changes in economic practices. Dasgupta (2021) demonstrates
the importance of incorporating ecological assets and biodiversity into economic reasoning,
while Ostrom (1990) provides an institutional perspective on collective resource governance.
These approaches suggest that environmental responsibility requires more than moral
exhortation; it also depends on the design and enforcement of effective rules governing
resource use. Religious ethics may enrich these discussions by articulating moral obligations,
but their practical contribution must be examined in relation to the economic and political
conditions shaping environmental outcomes.

Although existing scholarship offers substantial insights into the ethical foundations of
economics, the institutional determinants of development, and the normative objectives of
Islamic economic thought, important conceptual questions remain concerning their
integration. Classical and contemporary economic scholarship has examined moral motivation,
social embeddedness, institutional incentives, human capabilities, and ecological constraints,
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while Islamic economic literature has emphasized justice, welfare, and social responsibility.
Yet these discussions do not necessarily provide a common analytical framework for
distinguishing religious moral principles, their institutional translation, and their eventual
developmental consequences. The research gap addressed in this article is therefore
formulated as a problem of conceptual integration rather than a claim that religion and
economic development have rarely been studied together. Specifically, the article examines
how religious ethical resources can be incorporated into development analysis without
treating moral prescriptions as substitutes for economic explanation or assuming that
religious institutions inherently generate equitable outcomes. This question also requires
attention to pluralistic public values and the possibility that different religious interpretations
may produce conflicting economic priorities.

Against this background, the present article aims to critically reconceptualize religion as an
ethical resource for inclusive and sustainable economic development, with particular attention
to the contributions and limitations of Islamic economic thought. It addresses three
interconnected questions: How can religious ethical values be understood in relation to
economic behavior and institutional arrangements? Under what conceptual and institutional
conditions might Islamic principles of justice, welfare, and responsibility contribute to
inclusive and sustainable development? How can religious ethics be integrated with
contemporary development economics without reducing economic analysis to normative
religious prescriptions? Employing a critical integrative literature review, the article brings
religious studies into dialogue with moral economy, institutional economics, capability-
oriented development, and Islamic economic scholarship. Its intended contribution is an
analytical framework distinguishing ethical resources, institutional mediation, economic
practices, and developmental outcomes. Rather than proposing religion as an exclusive
foundation of economic justice, the article advances a conditional and institutionally grounded
understanding of its potential role in promoting human well-being, distributive fairness, and
ecological sustainability.

METHOD

This study adopts a qualitative research design employing a critical integrative literature
review to examine the relationship between religious ethics, economic institutions, and
inclusive and sustainable development. An integrative review is appropriate for research that
seeks to critically examine, compare, and synthesize theoretical perspectives drawn from
different intellectual traditions rather than merely summarize existing findings. Unlike a
conventional descriptive literature review, this approach facilitates the development of
conceptual frameworks through the systematic identification of theoretical relationships,
conceptual tensions, and explanatory limitations.

Torraco (2005) emphasizes the potential of integrative literature reviews to generate new
perspectives through the critical synthesis of existing scholarship, while Snyder (2019)
identifies their relevance for research questions requiring conceptual development across
diverse bodies of knowledge. Accordingly, this study brings religious studies and Islamic
economic thought into dialogue with moral economy, institutional economics, development
theory, and ecological economics. The methodological orientation is interpretive and theory-
building rather than statistical or causal, with particular attention to the conditions under
which religious ethical principles may acquire practical significance within economic
institutions and development processes.

The literature review is designed to encompass four interconnected areas of scholarship: the
moral foundations of economic behavior, the institutional determinants of economic
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development, contemporary theories of inclusive and sustainable development, and Islamic
perspectives on economic justice and human welfare. Relevant literature is to be identified
through academic databases and scholarly search platforms, including Scopus, Web of Science,
Google Scholar, and publishers’ academic catalogues. Search terms combine expressions such
as religion and economic development, religious ethics and economic institutions, moral
economy, inclusive development, sustainable development, Islamic economic ethics, maqgasid
al-sharT’ah, distributive justice, and human well-being.

The review prioritizes peer-reviewed journal articles, scholarly monographs, and authoritative
institutional publications that contribute directly to the research questions. Foundational
works are included irrespective of their original publication dates when they provide
indispensable theoretical perspectives, while more recent scholarship is considered to capture
contemporary debates. Literature selection is guided by conceptual relevance, scholarly
credibility, analytical contribution, and the representation of differing theoretical positions.
The final manuscript should document the databases actually searched, search dates, screening
procedures, and the resulting literature corpus to ensure methodological transparency.

The selected literature is examined through a combination of thematic analysis and critical
conceptual comparison. Following the principles of thematic analysis discussed by Braun and
Clarke (2006), the analytical process is organized around identifying recurring concepts,
relationships, disagreements, and explanatory assumptions across the literature. The initial
analytical categories comprise religious moral resources, economic behavior, institutional
mediation, distributive justice, human development, and ecological sustainability.

These categories provide an organizing framework rather than predetermined conclusions,
allowing additional themes and contradictions to emerge from the reviewed scholarship.
Particular attention is given to the relationship between normative claims and institutional or
economic explanations. For example, Islamic concepts such as ‘adl, maslahah, falah, and
amanah are examined in relation to contemporary discussions of distributive justice, human
capabilities, institutional accountability, and environmental responsibility. Conceptual
similarities are distinguished from theoretical equivalence, while conflicting interpretations
and critical perspectives are retained rather than reconciled artificially. This procedure is
intended to prevent the analysis from treating religious principles as self-evident explanations
of economic outcomes.

The final analytical stage involves a critical synthesis of the reviewed perspectives to develop
an integrative conceptual framework connecting religious ethical resources, institutional
arrangements, economic practices, and developmental outcomes. Drawing on the theory-
building orientation of integrative reviews (Torraco, 2005), the synthesis evaluates how moral
commitments may influence economic behavior and institutional priorities while recognizing
the mediating roles of governance, incentives, power relations, and socioeconomic conditions.
Islamic economic thought is incorporated as a substantive intellectual perspective rather than
an exclusive explanatory model, allowing its normative propositions to be examined alongside
contemporary economic theories and institutional critiques.

The resulting framework distinguishes ethical aspirations from their practical implementation
and avoids inferring developmental effectiveness solely from religious legitimacy. Because the
study relies on secondary literature and conceptual interpretation, it does not establish causal
relationships or empirically measure the economic effects of religious institutions. Its
contribution is therefore limited to theoretical clarification, interdisciplinary synthesis, and the
formulation of propositions that may inform subsequent empirical research on religion,
economic justice, and sustainable development.
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RESULTS AND DISCUSSION

1. Religion, Moral Economy, and the Ethical Foundations of Economic Behavior

Economic behavior cannot be adequately understood through material incentives alone
because economic decisions are embedded within social relationships, institutional
expectations, and moral evaluations. Although the pursuit of individual advantage constitutes
an important analytical component of economic theory, actual economic interactions also
involve trust, reciprocity, cooperation, and judgments concerning legitimate conduct. Smith
(1759/2002) recognized the significance of moral sentiments in shaping human behavior,
demonstrating that individuals are capable of evaluating their actions through sympathy and
socially informed moral judgment. Sen (1987) similarly criticized interpretations of economic
rationality that exclude ethical commitments from the explanation of human choices. These
perspectives suggest that the relationship between morality and economic activity should not
be conceptualized as an external intervention into an otherwise ethically neutral economic
system. Rather, moral considerations form part of the social conditions within which economic
agents interpret incentives, evaluate obligations, and make decisions.

The concept of moral economy provides an important analytical framework for examining the
interaction between economic practices and socially established expectations of fairness.
Thompson (1971), in his historical examination of eighteenth-century English food riots,
demonstrated that collective economic action could be informed by shared understandings of
legitimate market conduct rather than merely by immediate material deprivation. Scott (1976)
subsequently developed the concept of the moral economy of the peasant to explain how
subsistence security and reciprocal obligations influenced rural political and economic
relationships. Although these studies emerged from different historical contexts, they
illuminate the broader proposition that economic transactions are frequently evaluated
against normative expectations concerning justice, obligation, and social protection. From this
perspective, economic institutions acquire legitimacy not simply by generating efficient
exchanges but also by maintaining acceptable relationships between economic opportunities,
social responsibilities, and distributive outcomes.

Religion contributes to moral economic arrangements by providing symbolic resources,
normative commitments, and institutional practices through which economic obligations may
be interpreted. Weber (1905/2002) examined how particular religious orientations were
associated with disciplined conduct, vocational commitments, and historically specific forms
of economic rationalization. His analysis did not establish that religion uniformly generates
economic growth; rather, it demonstrated the importance of examining how religious ideas
interact with broader historical and institutional processes. Durkheim (1912/1995)
emphasized the capacity of religious practices and collective representations to sustain social
solidarity, suggesting another pathway through which religion may influence cooperation and
collective obligations. These classical contributions remain relevant because they direct
attention away from simplified assumptions that religious belief either promotes or obstructs
economic modernization. Instead, the developmental significance of religion depends on the
character of particular religious interpretations, the institutional settings in which they
operate, and the forms of economic behavior they encourage.

Trust represents a particularly important mechanism connecting ethical expectations with
economic coordination. Economic transactions frequently involve uncertainty concerning the
future conduct of contractual partners, employees, financial institutions, and public
authorities. When individuals expect others to comply with established obligations, certain
transaction and monitoring costs may be reduced, facilitating cooperation and exchange. North
(1990) explains that institutions structure incentives and reduce uncertainty by establishing
rules and expectations governing human interaction. Putnam (1993) likewise emphasizes the
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significance of civic relationships and cooperative traditions for institutional performance.
Religious communities may contribute to these processes by reinforcing expectations of
honesty, reciprocity, and responsibility. Nevertheless, the existence of religious affiliation does
not establish the presence of generalized trust, since cooperation may remain concentrated
within particular groups and fail to extend to outsiders. Consequently, the economic
significance of religiously informed trust requires differentiation between inclusive social
cooperation and forms of solidarity that reproduce social boundaries.

The relationship between religious ethics and economic behavior becomes especially
significant when examined through Islamic intellectual traditions. Islamic discussions of
commercial conduct have historically addressed contractual obligations, the legitimacy of
exchange, the prohibition of fraud, and responsibilities associated with the possession and
circulation of wealth. These concerns are not restricted to the technical classification of
permissible transactions but extend to broader questions concerning the ethical quality of
economic relationships. Chapra (1992) situates economic activity within a moral framework
that emphasizes justice, accountability, and social welfare, challenging the assumption that
individual material maximization provides a sufficient foundation for economic organization.
Such a perspective invites comparison with Smith’s account of moral judgment and Sen’s
criticism of narrowly self-interested economic rationality. However, these intellectual
traditions should not be treated as conceptually identical. Islamic economic ethics draws upon
religiously grounded normative commitments, whereas modern economic theories employ
different philosophical and methodological foundations. Their dialogue is therefore most
productive when similarities are critically examined without obscuring their distinct
intellectual origins.

The Islamic concept of amanah, commonly associated with trust and responsibility, offers one
possible framework for interpreting economic obligations. Within economic relationships, this
concept may be associated with responsible management of entrusted resources, fulfillment of
commitments, and accountability toward affected stakeholders. Its potential relevance extends
beyond individual honesty to organizational governance, fiduciary responsibility, and the
ethical administration of economic institutions. Chapra (2000) emphasizes the importance of
moral and institutional reform in developing an economic order oriented toward human well-
being. Nevertheless, translating amanah into economic analysis requires more than affirming
its normative importance. Researchers must identify the institutional mechanisms through
which responsibilities are specified, compliance is monitored, and violations are addressed.
Without such mechanisms, ethical language may coexist with opportunistic behavior, weak
accountability, and unequal economic relationships. Accordingly, the concept becomes
analytically useful when connected to observable institutional practices rather than treated
solely as a religious virtue.

A related concern involves the distinction between ethical intentions and economic
consequences. Economic agents may express commitments to fairness, solidarity, or religious
responsibility while participating in institutions that generate exclusionary or unequal
outcomes. This possibility demonstrates why moral motivation cannot be treated as a
sufficient explanation of economic performance. North (1990) argues that institutional
arrangements shape incentives and opportunities, suggesting that desirable economic conduct
depends partly on the structures within which decisions are made. Ostrom (1990) similarly
shows that collective cooperation requires appropriate rules, monitoring arrangements, and
mechanisms for addressing noncompliance. These institutional insights are relevant to
religious economic organizations, including charitable institutions, cooperatives, and financial
intermediaries. Their ethical legitimacy should therefore be assessed alongside governance
quality, transparency, operational effectiveness, and distributive consequences. Religious
motivation may support responsible conduct, but it cannot eliminate the economic significance
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of organizational design.

The distinction between religious legitimacy and economic substance has become particularly
important in contemporary debates on Islamic finance. El-Gamal (2006) criticizes approaches
that prioritize contractual replication and formal legal compliance while giving insufficient
attention to the economic substance of financial arrangements. His analysis suggests that
religiously differentiated financial products do not necessarily generate distinctive
developmental benefits merely because their contractual structures satisfy particular
jurisprudential requirements. Kuran (2004) similarly questions the extent to which modern
Islamic economic initiatives have fulfilled their broader promises of economic transformation.
These critiques should not be interpreted as dismissing the ethical aspirations of Islamic
economics altogether. Rather, they indicate the importance of evaluating whether religiously
informed financial arrangements improve risk allocation, financial accessibility, institutional
accountability, or distributive outcomes. The relevant analytical question is not simply
whether an economic transaction conforms to religious classifications, but whether its
institutional design contributes to socially desirable economic performance.

Religious ethics may also influence consumption, investment, and the social allocation of
economic resources. Normative commitments concerning moderation, responsibility, and
concern for vulnerable populations can provide moral grounds for questioning consumption
patterns that impose social or environmental costs. In Islamic economic thought, the pursuit
of material well-being is frequently situated within a broader conception of human
responsibility and social welfare. Chapra (2008) connects development with the realization of
human well-being through an ethical framework informed by the objectives of the Sharr’ah.
This orientation creates opportunities for dialogue with Sen’s (1999) argument that economic
resources should be evaluated according to their contribution to substantive human freedoms.
Nevertheless, ethical commitments concerning consumption and investment must be analyzed
alongside income constraints, relative prices, market incentives, and institutional
opportunities. Individuals cannot necessarily translate moral preferences into economic
behavior when structural conditions restrict their available choices. Consequently, a
comprehensive account of religious economic ethics must integrate moral agency with the
economic circumstances shaping actual decisions.

The foregoing discussion suggests that religion’s contribution to economic behavior is best
understood as conditional, institutionally mediated, and historically situated. Religious
traditions may supply ethical vocabularies that encourage honesty, cooperation, responsibility,
and concern for distributive fairness, but the practical significance of these commitments
depends on their interaction with incentives, organizational arrangements, and social
structures. Smith (1759/2002) and Sen (1987) establish the importance of moral
considerations within economic reasoning, while North (1990) and Ostrom (1990)
demonstrate the institutional conditions through which cooperative behavior becomes
sustainable. Islamic economic thought contributes an additional perspective by connecting
economic conduct with broader commitments to justice, welfare, and accountability (Chapra,
1992). The conceptual implication is that religious ethics should be treated neither as an
automatic determinant of development nor as an irrelevant private belief. Rather, it constitutes
a potential moral resource whose economic consequences must be examined through the
mechanisms linking ethical commitments, institutional practices, and measurable social
outcomes.

2. Beyond GDP: Economic Growth, Human Capabilities, and the Meaning of Prosperity

The identification of economic development with increases in gross domestic product has
provided policymakers with a convenient framework for evaluating economic performance.
GDP captures the monetary value of production within an economy and remains indispensable
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for examining economic activity, productivity, and macroeconomic change. Nevertheless, its
analytical usefulness should not be confused with its adequacy as a comprehensive measure of
human prosperity. Stiglitz et al. (2009) demonstrate that economic performance and social
progress require distinct but complementary measurement approaches, particularly when
assessing household well-being, inequality, and environmental conditions. Sen (1999)
similarly argues that development involves expanding the substantive freedoms available to
individuals rather than merely increasing the resources at their disposal. These contributions
suggest that economic growth should be understood as a potentially important instrument of
development rather than its ultimate objective. The ethical question is therefore not whether
growth matters, but how economic expansion contributes to the improvement of human lives.

The distinction between economic resources and human capabilities provides a particularly
important foundation for reconsidering the meaning of prosperity. Sen (1999) explains that
individuals differ in their capacity to convert income and material resources into meaningful
opportunities because of variations in health, education, social circumstances, and institutional
conditions. Consequently, equivalent levels of income do not necessarily produce equivalent
levels of human well-being. Nussbaum (2011) develops a related but distinctive capabilities
framework that emphasizes human dignity and the conditions necessary for individuals to
exercise central human capabilities. These approaches challenge purely resource-based
evaluations of economic success by directing attention toward what people are actually able to
do and become. From this perspective, education, healthcare, social participation, and freedom
from deprivation are not merely secondary consequences of economic growth. They constitute
substantive dimensions of development that require independent analytical consideration.

The relationship between prosperity and distribution further complicates conventional
economic measurement. Aggregate income may increase even when substantial segments of
the population experience stagnant living standards or limited access to essential services.
Piketty (2014) demonstrates the importance of wealth ownership and capital accumulation in
understanding long-term distributional dynamics, while Milanovic (2016) examines how
inequality reflects interactions between national economic structures and global
transformations. These analyses indicate that prosperity cannot be evaluated solely through
national averages. Distribution determines the extent to which economic resources translate
into opportunities for different social groups. Furthermore, inequality may influence political
participation, educational access, social mobility, and the distribution of institutional power. A
development framework concerned with human well-being must therefore examine not only
the creation of economic resources but also the social processes governing their allocation and
accessibility.

The Islamic concept of falah provides a potentially valuable ethical perspective for
reconsidering the purposes of economic activity. In contemporary Islamic economic thought,
falah is frequently associated with a comprehensive conception of human success that extends
beyond material accumulation. Chapra (1992) argues that economic organization should serve
broader human purposes, including justice, moral responsibility, and socioeconomic welfare.
This perspective challenges the identification of prosperity with unrestricted consumption or
wealth accumulation, suggesting that economic achievement should be evaluated in relation to
the quality and consequences of human life. Nevertheless, falah should not be treated as an
empirically established alternative to conventional welfare indicators. Its analytical
contribution lies primarily in articulating a normative conception of development that may
inform the selection and interpretation of economic objectives. Translating this conception
into development analysis requires identifying the dimensions of well-being it prioritizes and
examining how those dimensions can be evaluated within contemporary economic
frameworks.

A related contribution emerges from the Islamic concept of maslahah, which concerns welfare,
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benefit, and the consideration of human interests within Islamic legal and ethical reasoning.
Contemporary Islamic economic scholars have employed this concept to discuss the
relationship between economic institutions and the broader objectives of human welfare.
Chapra (2008) connects the objectives of the SharT’ah with a multidimensional understanding
of development that incorporates moral, social, and material conditions. This perspective
offers opportunities for dialogue with capability-oriented development because both
approaches question the adequacy of narrowly material definitions of prosperity. However,
their normative foundations are not interchangeable. The capability approach places
particular emphasis on substantive freedoms and the evaluation of human opportunities,
whereas maslahah operates within a religiously informed tradition of ethical and legal
reasoning. Recognizing these differences allows a more rigorous comparison of their
respective understandings of welfare, agency, and social responsibility.

The comparison between maslahah and the capability approach also raises important
questions concerning the identification of legitimate development priorities. Economic policies
frequently involve trade-offs between competing objectives, including consumption, public
investment, environmental protection, and redistribution. A religious conception of welfare
may provide ethical guidance concerning the relative importance of these objectives, but its
application within pluralistic societies requires public justification and institutional
negotiation. Sen (2009) emphasizes the significance of public reasoning in evaluating justice
and comparing social arrangements, suggesting that development priorities should remain
open to critical discussion. Nussbaum (2011) likewise highlights the importance of human
dignity and individual capabilities in assessing institutional arrangements. From this
standpoint, Islamic ethical concepts may enrich public debates about development without
requiring all participants to accept their religious foundations. Their contribution becomes
particularly relevant when translated into publicly assessable objectives such as reducing
deprivation, improving educational opportunities, protecting vulnerable populations, and
ensuring access to essential services.

The economic significance of multidimensional welfare becomes more apparent when
examining poverty. Poverty cannot be adequately represented by income deprivation alone
because it may involve restricted access to education, healthcare, adequate housing, social
participation, and productive opportunities. Dasgupta (1993) examines the relationships
between well-being, destitution, and the economic conditions that shape human survival and
opportunities. Sen (1999) similarly conceptualizes poverty in terms of capability deprivation,
highlighting the limitations of monetary indicators when assessing substantive disadvantage.
These perspectives provide an analytical foundation for examining Islamic ethical
commitments to poverty alleviation beyond the immediate transfer of financial resources.
Although charitable redistribution may relieve particular forms of deprivation, sustained
improvements in welfare also depend on employment opportunities, human capital formation,
public services, and institutional accessibility. Consequently, a religiously informed approach
to development should not equate the provision of charitable assistance with the elimination
of structural poverty.

Human prosperity must also be evaluated across generations. Economic expansion may
increase present consumption while reducing the natural resources and ecological conditions
available to future populations. Dasgupta (2021) argues that economic analysis must recognize
humanity’s dependence on natural capital and the ecological systems sustaining production
and welfare. Raworth (2017) similarly advances an approach to economic organization that
seeks to satisfy human needs within ecological boundaries. These perspectives extend the
meaning of prosperity beyond immediate material consumption by incorporating long-term
sustainability and intergenerational responsibility. Islamic ethical discussions of stewardship
and accountability may contribute to this debate by articulating moral obligations concerning
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resource use. However, the practical value of such principles depends on their translation into
environmental governance, sustainable investment, and resource management. Ethical
commitments become developmentally meaningful when they help inform institutional
arrangements capable of addressing environmental externalities and ecological degradation.

An integrated understanding of prosperity also requires distinguishing normative aspirations
from operational indicators. Concepts such as falah, maslahah, human flourishing, and
substantive freedom may identify important dimensions of welfare, but their practical
application requires analytical clarification. Development evaluation must specify which
outcomes are being considered, how they are measured, and whether proposed interventions
improve them. Stiglitz et al. (2009) emphasize the importance of measurement frameworks
that capture quality of life and sustainability alongside conventional economic performance.
The capability approach provides one way to organize such evaluations, although choices
concerning particular capabilities and indicators remain open to debate (Sen, 1999; Nussbaum,
2011). Islamic economic thought may contribute to these discussions by identifying ethical
priorities concerning justice, dignity, and responsibility. Nevertheless, such priorities should
be evaluated through transparent criteria rather than treated as self-validating religious
propositions.

The preceding analysis suggests that the contribution of Islamic economic ethics to
contemporary development theory lies partly in broadening the normative interpretation of
prosperity. The concepts of falah and maslahah can encourage critical reflection on whether
economic arrangements serve human well-being, reduce deprivation, and sustain the
conditions necessary for dignified lives. At the same time, capability-oriented development,
distributional analysis, and ecological economics provide analytical tools for examining these
aspirations in relation to observable economic and social conditions. Chapra (2008), Sen
(1999), and Dasgupta (2021) approach development from different intellectual foundations,
yet their respective concerns create opportunities for constructive interdisciplinary
engagement. Such engagement should preserve theoretical differences while identifying areas
of substantive convergence. The resulting proposition is that economic prosperity should be
evaluated through a multidimensional framework connecting material resources, human
capabilities, distributive justice, and ecological sustainability, with religious ethics serving as
one possible source of normative reflection rather than an exclusive measure of developmental
success.

3. Islamic Economic Ethics, Distributive Justice, and Social Inequality

Distributive justice occupies a central position in debates concerning the ethical legitimacy of
economic institutions and development outcomes. Economic systems determine not only how
resources are produced but also how income, wealth, opportunities, and economic risks are
distributed across individuals and social groups. These distributional processes reflect the
interaction of market mechanisms, institutional rules, ownership structures, and public
policies. Rawls (1971/1999) approaches distributive justice through principles governing the
basic structure of society, including the protection of fundamental liberties and the justification
of social and economic inequalities. Sen (2009) develops a comparative approach that
emphasizes the assessment and reduction of manifest injustices rather than exclusive reliance
on ideal institutional arrangements. These perspectives demonstrate that distributive justice
cannot be reduced to the achievement of aggregate economic efficiency. It also requires
evaluating whether economic institutions generate defensible patterns of opportunity,
security, and access to essential resources.

Contemporary economic inequality reinforces the importance of examining distribution as an
institutional rather than exclusively individual phenomenon. Differences in wealth and income
emerge through interactions involving labor markets, capital ownership, education,
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inheritance, taxation, and political-economic structures. Piketty (2014) identifies the long-
term significance of capital accumulation and wealth concentration, while Milanovic (2016)
demonstrates the complexity of inequality across national and global contexts. These analyses
challenge explanations that attribute economic disparities solely to individual productivity or
effort. Although differences in skills, preferences, and economic choices remain relevant, their
consequences are shaped by unequal starting positions and institutional opportunities. A
comprehensive understanding of distributive justice must therefore consider both market-
generated outcomes and the structural arrangements through which economic advantages are
reproduced. This analytical orientation provides a foundation for examining religious
perspectives on wealth, responsibility, and economic inclusion.

Within Islamic economic thought, ‘adl represents an important normative concept for
evaluating economic relationships and distributive arrangements. Its relevance extends
beyond the prohibition of particular forms of misconduct to broader concerns about fairness,
obligations, and the social consequences of economic organization. Chapra (1992) places
socioeconomic justice among the central objectives of an Islamic economic order, emphasizing
the relationship between moral commitments, institutional reform, and human welfare. This
orientation suggests that economic activity should be assessed not merely according to the
legality of individual transactions but also in relation to the distributive consequences of
economic institutions. Nevertheless, ‘adl does not automatically provide a complete
operational theory of distribution. Its application requires clarification concerning property
rights, legitimate inequalities, public responsibilities, and the institutional mechanisms
through which distributive objectives might be pursued. Consequently, the concept becomes
analytically productive when placed in dialogue with contemporary theories of distributive
justice and the economic analysis of inequality.

The relationship between Islamic distributive ethics and contemporary justice theory involves
both potential convergence and important philosophical differences. Rawls (1971/1999)
develops principles of justice through a framework of political and moral justification that does
not depend on acceptance of a particular religious tradition. Sen (2009) emphasizes
comparative judgments about injustice, public reasoning, and the consequences of alternative
social arrangements. Islamic economic ethics, by contrast, derives important normative
commitments from religious sources and interpretive traditions, although their application is
subject to substantial scholarly debate. These differences should not prevent meaningful
theoretical engagement. Rather, they encourage examination of shared concerns regarding
poverty, unequal opportunities, and the protection of vulnerable populations. The central
analytical task is to determine how religiously grounded distributive commitments may be
expressed through institutional objectives that can be publicly evaluated and debated. Such an
approach avoids assuming that different traditions possess identical conceptions of justice
while permitting substantive comparison of their practical implications.

The institution of zakat illustrates how religious ethical commitments may be connected to
mechanisms of economic redistribution. As a prescribed obligation within Islamic practice,
zakat establishes a religiously grounded framework for transferring eligible resources toward
specified beneficiary categories. From an economic perspective, its developmental significance
may be examined through resource mobilization, targeting efficiency, administrative costs,
redistribution, and effects on household welfare. Kahf (1999) discusses the economic
significance and institutional dimensions of zakat, providing a basis for considering its role
within broader systems of social finance. However, the existence of a redistributive obligation
does not establish that its implementation necessarily reduces poverty or inequality. Its
effectiveness depends on collection arrangements, beneficiary identification, governance
quality, and coordination with other social protection mechanisms. Accordingly, zakat should
be analyzed as a potentially relevant institutional instrument whose developmental
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performance requires empirical assessment rather than normative presumption.

The institution of waqf provides another example of the relationship between religious
commitments and economic institutions. Historically, waqf arrangements have supported
various social purposes through the dedication of assets and the allocation of their benefits.
Their potential developmental relevance includes the provision of educational services,
healthcare facilities, social assistance, and other public-benefit activities. Kuran (2001),
however, critically examines the historical institutional characteristics of Islamic charitable
endowments and their implications for economic organization and adaptability. His analysis
demonstrates that institutions established for socially beneficial purposes may nevertheless
encounter governance constraints and difficulties responding to changing economic
conditions. This perspective is important because it prevents the historical existence of
religious endowments from being treated as sufficient evidence of contemporary institutional
effectiveness. A development-oriented analysis of waqf must therefore examine asset
management, organizational accountability, beneficiary access, and the sustainability of
financial and social outcomes.

The interaction between religious redistribution and modern welfare institutions raises
additional questions concerning complementarity, coordination, and public accountability.
Charitable transfers may provide immediate assistance to households experiencing
deprivation, but they do not necessarily address structural causes of poverty such as
inadequate education, limited employment opportunities, or unequal access to productive
assets. Sen (1999) emphasizes that development requires expanding the substantive
capabilities through which individuals can improve their circumstances. Dasgupta (1993)
likewise examines the economic mechanisms underlying destitution and human well-being.
These perspectives suggest that religious social finance should be evaluated in relation to
comprehensive development strategies rather than as an independent substitute for public
policy. Islamic redistributive institutions may complement social protection systems, but their
contribution depends on effective institutional coordination and the extent to which they
enhance recipients’ long-term economic opportunities. The relevant objective is not merely the
transfer of resources but the sustained reduction of deprivation and vulnerability.

Critical scholarship on Islamic economics further complicates the assumption that religiously
differentiated economic institutions necessarily produce superior distributive outcomes.
Kuran (2004) questions the developmental claims associated with certain modern Islamic
economic initiatives, particularly where ideological commitments are not accompanied by
demonstrable institutional achievements. El-Gamal (2006) similarly argues that formal
compliance with particular financial requirements may obscure the economic substance of
transactions. These criticisms raise concerns about the possibility that religious terminology
can provide symbolic legitimacy without materially changing economic relationships. For
example, a financial arrangement may satisfy specified contractual criteria while remaining
inaccessible to disadvantaged populations or reproducing unequal bargaining power. This
possibility highlights the need to distinguish compliance-oriented evaluations from
assessments of economic justice. Religious ethical commitments should therefore be examined
through their consequences for financial inclusion, distributional fairness, institutional
transparency, and the allocation of economic risks.

An economically informed interpretation of Islamic distributive ethics must also consider the
relationship between redistribution and productive participation. Sustainable improvements
in welfare require not only income support but also opportunities for employment,
entrepreneurship, education, and productive investment. Chapra (1992) emphasizes the
importance of institutional and economic reforms in pursuing socioeconomic justice,
indicating that moral commitments must be connected to broader arrangements governing
economic activity. North (1990) similarly demonstrates how institutions influence incentives

Journal of Economicate Studies (JoES) vol. 10 no. 2 - 2026 pp. 189-212
https://doi.org/10.32506/jsvjea28



Hadiyanto; Sharia Legality and Conformity in Bullion Business Activities

and the opportunities available to economic participants. These perspectives suggest that
Islamic social finance may contribute more effectively to inclusive development when
coordinated with policies that expand productive capabilities and reduce structural barriers.
Nevertheless, such coordination requires attention to economic feasibility, institutional
capacity, and potential unintended consequences. The effectiveness of redistributive
interventions should be assessed according to their capacity to improve welfare without
overlooking questions of sustainability, opportunity costs, and long-term economic
participation.

The conceptual contribution of Islamic distributive ethics therefore lies not in offering a
predetermined solution to inequality but in enriching the normative evaluation of economic
institutions. The concepts of ‘adl, zakat, and waqf articulate commitments to fairness, social
responsibility, and the allocation of resources toward human needs. However, their practical
significance depends on institutional arrangements capable of translating these commitments
into equitable and sustainable outcomes. Rawls (1971/1999) and Sen (2009) provide
important philosophical perspectives for evaluating justice, while Piketty (2014) and
Milanovic (2016) illuminate the structural dynamics of inequality. Islamic economic thought
contributes additional ethical and institutional questions concerning the responsibilities
associated with wealth and economic participation (Chapra, 1992). Bringing these
perspectives into dialogue supports an approach in which religious redistribution is evaluated
not through its moral intentions alone but through its capacity to reduce deprivation, expand
economic opportunities, and strengthen distributive fairness within contemporary
development systems.

4. Religion, Economic Institutions, and the Challenges of Sustainable Development

Sustainable economic development requires institutional arrangements capable of reconciling
productive activity, social welfare, and environmental responsibility over extended periods.
Although economic growth may expand resources available for public investment and
technological innovation, it may also generate environmental costs that are insufficiently
incorporated into market prices. These costs include pollution, ecosystem degradation,
resource depletion, and the erosion of ecological conditions supporting human welfare.
Dasgupta (2021) demonstrates that economic systems are embedded within nature and that
conventional economic evaluation frequently neglects the depreciation of natural assets. This
insight challenges development strategies that interpret increasing production as evidence of
progress without examining the ecological foundations upon which production depends.
Religious ethics may contribute to this discussion by articulating responsibilities toward the
natural environment and future generations. Nevertheless, such contributions become
economically significant only when ethical commitments influence institutional arrangements,
resource allocation, and environmental governance.

The relationship between economic institutions and sustainability can be examined through
the theoretical contributions of North (1990), who emphasizes the role of formal and informal
rules in shaping economic incentives and behavior. Environmental degradation frequently
arises when institutional arrangements fail to incorporate the social costs of production and
consumption into economic decisions. In such circumstances, individuals and organizations
may pursue economically advantageous activities while transferring environmental costs to
other populations or future generations. Institutional responses may include environmental
regulation, property-rights arrangements, collective governance, and mechanisms that align
private incentives with social objectives. Ostrom (1990) demonstrates that communities can
develop effective arrangements for governing common-pool resources under particular
institutional conditions, challenging the assumption that collective resources must invariably
be managed through centralized control or privatization. These perspectives suggest that
sustainable development depends on the interaction between incentives, rules, cooperation,
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and accountability. Religious ethical commitments may support these arrangements, but they
cannot substitute for effective institutional design.

Within Islamic ethical thought, the concepts of khilafah and amanah offer possible foundations
for reflecting on human responsibilities toward natural resources. Khilafah, when interpreted
in relation to stewardship, emphasizes human responsibility in managing the conditions of
earthly life, while amanah highlights obligations associated with entrusted resources and
accountability. These concepts may be connected to contemporary discussions of
environmental responsibility, although their interpretation is not uniform across Islamic
intellectual traditions. Foltz et al. (2003) document the diversity of Islamic environmental
perspectives, demonstrating that religious understandings of nature involve historical,
theological, and practical dimensions. Chapra (2008) similarly places moral responsibility
within a broader conception of human development and social welfare. However, the presence
of environmental principles within religious discourse does not establish that religious
communities necessarily practice environmentally sustainable economic behavior. The
relationship between ecological ethics and actual resource management therefore requires
attention to institutional incentives, economic constraints, and the interpretation of religious
obligations.

An important analytical challenge concerns the relationship between religious environmental
ethics and the economic concept of externalities. Environmental externalities arise when the
costs or benefits of economic activities affect parties who are not fully represented in the
relevant market transactions. Pollution, for example, may impose health and environmental
costs on communities without those costs being adequately reflected in production decisions.
Conventional economic analysis provides tools for examining these problems through
regulation, taxation, incentives, and institutional arrangements. Dasgupta (2021) extends this
discussion by emphasizing the economic importance of biodiversity and natural capital.
Religious ethics may contribute by strengthening normative arguments concerning
responsibility for environmental harm, but such arguments must be connected to mechanisms
capable of altering economic behavior. Islamic concepts of accountability and stewardship may
inform the ethical justification of environmental protection while economic analysis evaluates
the efficiency, feasibility, and distributional consequences of particular policy instruments.

Sustainable development also raises questions of intergenerational justice. Economic activities
undertaken in the present may generate benefits for current populations while imposing
environmental risks and resource constraints on future generations. These consequences
complicate conventional welfare analysis because future individuals cannot directly
participate in contemporary economic decisions. Rawls (1971/1999) considers obligations
across generations within his broader theory of justice, while Dasgupta (2021) examines the
importance of preserving the natural assets upon which future prosperity depends. Islamic
ethical discussions of responsibility may provide an additional normative perspective on the
obligations associated with resource use and the preservation of conditions necessary for
human life. Nevertheless, intergenerational responsibility requires more than the affirmation
of moral duties. It must also be reflected in investment decisions, resource accounting,
institutional commitments, and policies that address long-term environmental risks. The
challenge is therefore to translate ethical concern for future generations into economically and
institutionally credible forms of action.

The institutional dimension of sustainability becomes particularly important when
environmental responsibilities conflict with immediate economic incentives. Firms may face
pressure to reduce production costs, households may prioritize immediate consumption, and
governments may pursue short-term growth objectives. These incentives can undermine
environmental commitments even where public support for sustainability is widespread.
North (1990) explains that institutions shape economic behavior by structuring incentives,
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while Ostrom (1990) emphasizes the importance of collective rules and monitoring in
sustaining cooperation. These insights suggest that religious environmental ethics can
contribute to sustainable development only when accompanied by arrangements that make
responsible conduct feasible and enforceable. Religious organizations may potentially support
environmental education, community cooperation, and the development of shared norms.
However, the effectiveness of such initiatives depends on their institutional design,
inclusiveness, and capacity to address competing economic interests. Moral persuasion and
economic governance should therefore be understood as potentially complementary rather
than interchangeable mechanisms.

The sustainability debate also intersects with questions concerning consumption and the
ethical evaluation of prosperity. Economic systems frequently encourage the expansion of
consumption as an indicator of rising living standards, yet increased consumption may
produce environmental pressures when resource use exceeds ecological capacities. Raworth
(2017) proposes an economic framework that seeks to secure essential social needs while
respecting planetary boundaries. Her approach raises questions about the relationship
between sufficiency, distribution, and ecological limits. Islamic ethical discussions of
moderation and responsibility may contribute to these questions by challenging the
assumption that unlimited material accumulation constitutes the ultimate purpose of
economic life. Chapra (2000) similarly argues for a reconsideration of economic objectives in
light of moral and social responsibilities. Nevertheless, moderation should not be interpreted
as a justification for restricting the consumption opportunities of populations experiencing
deprivation. A developmentally defensible interpretation must distinguish environmentally
excessive consumption from the legitimate expansion of access to essential goods and services.

The relationship between environmental protection and distributive justice further
demonstrates why sustainability cannot be reduced to ecological indicators alone.
Environmental policies may generate uneven economic consequences across households,
regions, and social groups. Measures that increase the cost of energy or restrict particular
forms of production may impose disproportionate burdens on economically vulnerable
populations unless accompanied by appropriate compensatory arrangements. Sen’s (1999)
capability approach provides a useful perspective for examining whether environmental
policies preserve or expand substantive human opportunities. Dasgupta (2021) similarly
emphasizes the importance of understanding the relationship between ecological assets and
human prosperity. Islamic ethical commitments to justice and social responsibility may enrich
this discussion by emphasizing the distribution of environmental benefits and burdens.
However, such commitments must be translated into policy criteria capable of evaluating who
bears the costs of environmental transitions and who receives their benefits. Sustainable
development consequently requires integrating ecological responsibility with distributive
fairness.

Religious institutions may also function as participants in sustainable development through
their educational, charitable, financial, and community activities. Their potential contribution
may include encouraging responsible resource use, mobilizing social participation, and
supporting initiatives that connect environmental protection with community welfare.
Nevertheless, the existence of religious motivation does not establish the economic or
environmental effectiveness of these activities. Kuran’s (2004) criticism of institutional claims
within modern Islamic economic discourse provides a useful reminder that normative
aspirations should be distinguished from demonstrated outcomes. Similarly, El-Gamal (2006)
emphasizes the importance of examining economic substance rather than relying exclusively
on formal religious classifications. Applied to environmental initiatives, these perspectives
suggest that religiously identified programs should be evaluated according to measurable
ecological and social consequences. Such evaluation may consider resource efficiency,
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institutional transparency, beneficiary inclusion, and the sustainability of organizational
financing.

The analysis indicates that religious ethics can contribute to sustainable economic
development most plausibly through its interaction with institutional incentives,
environmental governance, and publicly assessable developmental objectives. Islamic
concepts of khilafah and amanah provide normative resources for considering responsibility
toward natural resources, while ecological economics and institutional theory offer analytical
frameworks for evaluating the practical implications of these responsibilities. Dasgupta (2021)
demonstrates the economic importance of natural capital, North (1990) explains the
significance of institutional incentives, and Ostrom (1990) identifies conditions under which
collective resource governance can become effective. These contributions suggest that ethical
commitments and institutional arrangements should be examined as interconnected
dimensions of sustainability. The central proposition is not that religious values independently
produce environmentally responsible economies, but that they may strengthen the moral
justification and social legitimacy of institutional efforts to reconcile economic activity,
distributive justice, and ecological preservation.

5. Toward an Integrative Ethical Framework for Inclusive and Sustainable Economic
Development

The preceding discussions reveal the limitations of approaches that examine religion,
economic institutions, distributive justice, and environmental sustainability as separate
analytical domains. Religious ethics may influence economic behavior, but its practical
consequences depend on institutional arrangements and the broader distribution of economic
opportunities. Economic institutions may facilitate coordination and productive activity, yet
their developmental legitimacy also depends on whether they promote human welfare and
respond to environmental constraints. Sen (1999) emphasizes the multidimensional character
of development, while North (1990) demonstrates the importance of institutional structures
in shaping economic performance. Chapra (1992) contributes an explicitly ethical perspective
that places socioeconomic justice and human welfare among the purposes of economic
organization. These contributions provide a foundation for developing an integrative
framework that recognizes the potential relevance of religious moral resources without
assuming that normative commitments automatically generate desirable economic outcomes.

The proposed framework begins by distinguishing religious ethical resources from the
institutional processes through which they may influence economic life. Religious ethical
resources refer to normative commitments, interpretive traditions, and moral expectations
concerning legitimate economic conduct. Within Islamic economic thought, these resources
include ‘adl, maslahah, falah, and amanah, which address justice, welfare, human flourishing,
and responsibility. However, these concepts should not be treated as directly measurable
economic variables without further operational clarification. Their potential influence depends
on how they are interpreted by individuals, organizations, and institutional authorities. Weber
(1905/2002) demonstrates the importance of historically situated religious interpretations in
understanding economic conduct, while Chapra (2008) develops an Islamic perspective
connecting moral commitments with developmental objectives. The first analytical
proposition is therefore that religious ethical resources influence economic development
indirectly, through processes of interpretation, institutionalization, and practical application.

Institutional mediation constitutes the second component of the framework. Institutions
translate normative expectations into rules, incentives, organizational practices, and
mechanisms of accountability. North (1990) explains that institutions structure economic
interaction, while Ostrom (1990) demonstrates how appropriately designed rules can
facilitate collective cooperation and resource governance. These insights suggest that religious
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commitments acquire economic significance when they influence the organization and
operation of institutions. For example, commitments to honesty and responsibility may
support transparent financial management, while concern for social welfare may inform the
allocation of charitable or public resources. Nevertheless, institutional mediation may also
weaken or distort ethical aspirations when organizations face conflicting incentives, unequal
power relations, or inadequate accountability. Consequently, the relationship between
religious ethics and development cannot be evaluated independently of institutional quality.
The framework therefore treats governance arrangements as a central condition affecting the
translation of moral commitments into economic practices.

Economic behavior and organizational practices constitute the third component of the
proposed framework. At this level, religiously informed ethical commitments may influence
decisions concerning consumption, investment, employment, contractual responsibility,
redistribution, and environmental management. Smith (1759/2002) and Sen (1987) provide
theoretical grounds for recognizing moral considerations within economic decision-making,
while Polanyi (1944/2001) highlights the social embeddedness of economic relationships.
Islamic economic ethics contributes additional normative perspectives concerning fairness,
trust, and the responsibilities associated with wealth (Chapra, 1992). However, economic
behavior is also shaped by prices, resource constraints, institutional incentives, and access to
opportunities. An individual or organization may endorse ethical principles while lacking the
economic capacity or institutional incentives necessary to implement them. The framework
therefore avoids treating moral beliefs as independent determinants of economic action and
instead examines their interaction with the structural conditions governing economic choices.

The fourth component concerns distributive and developmental outcomes. Ethical
commitments and institutional arrangements should ultimately be evaluated according to
their consequences for human well-being, economic inclusion, distributive fairness, and
ecological sustainability. Sen (1999) provides a framework for assessing development through
substantive freedoms, while Nussbaum (2011) emphasizes the importance of human dignity
and capabilities. Piketty (2014) highlights the significance of wealth distribution, and Dasgupta
(2021) demonstrates the economic importance of ecological assets. These perspectives
suggest that developmental evaluation requires multiple indicators rather than exclusive
reliance on economic growth. Islamic concepts such as falah and maslahah may contribute to
identifying relevant ethical priorities, but their practical significance must be examined
through observable outcomes. The framework therefore distinguishes the normative
justification of development objectives from the empirical assessment of institutional
performance.

A central feature of the proposed framework is its recognition of feedback relationships
between developmental outcomes and ethical institutions. Economic institutions are not static
arrangements that simply transmit moral principles into social outcomes. Their performance
may influence public trust, institutional legitimacy, and the interpretation of ethical
obligations. Institutions that fail to reduce deprivation or address unequal access to
opportunities may encounter criticism even when their stated objectives are morally
compelling. North (1990) emphasizes the historical evolution of institutions, while the World
Bank (2017) highlights the importance of power, cooperation, and commitment in
understanding governance outcomes. These perspectives suggest that institutional
performance may shape the continuing legitimacy and practical interpretation of religiously
informed economic arrangements. Accordingly, the proposed framework should be
understood as a dynamic process involving institutional learning, public evaluation, and the
possibility of reform rather than as a fixed sequence in which religious principles inevitably
generate developmental benefits.

The framework also incorporates the possibility of tensions between religious commitments
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and pluralistic public values. Modern economies comprise individuals and communities with
differing religious affiliations, moral perspectives, and conceptions of well-being.
Consequently, economic policies justified through particular religious traditions may require
additional forms of public reasoning when implemented through institutions serving diverse
populations. Habermas (2006) discusses the relationship between religion and public reason
in pluralistic societies, while Sen (2009) emphasizes the importance of public discussion in
evaluating justice. These perspectives suggest that religious ethical contributions to economic
development need not depend on the universal acceptance of their theological foundations.
Instead, their relevance can be examined through publicly assessable concerns such as poverty
reduction, institutional accountability, equitable opportunity, and environmental protection.
Islamic economic ethics may participate in this process by translating its normative
commitments into arguments that can be evaluated across different intellectual and religious
traditions.

Critical engagement with Islamic economic scholarship provides an additional safeguard
against reducing the proposed framework to religious idealization. Kuran (2004) questions the
institutional achievements associated with some modern Islamic economic initiatives, while
El-Gamal (2006) criticizes the prioritization of formal religious compliance over substantive
economic outcomes in particular financial practices. These arguments demonstrate that
religiously differentiated institutions require the same critical examination applied to other
economic arrangements. The proposed framework therefore rejects the assumption that an
institution’s religious identification establishes its developmental superiority. Instead,
institutional performance must be assessed according to governance quality, economic
efficiency, distributive consequences, accessibility, and sustainability. Such an approach allows
Islamic economic thought to contribute to contemporary development debates without
exempting its practical proposals from economic scrutiny. It also creates space for examining
tensions between normative ideals and the actual operation of religious economic institutions.

The integrative framework can be expressed through four interconnected analytical
relationships. First, religious ethical resources may influence the formation of economic norms
and institutional objectives. Second, institutional arrangements mediate the translation of
these commitments into economic behavior and organizational practices. Third, economic
practices generate distributive, social, and ecological consequences that can be evaluated
through contemporary development indicators. Fourth, the assessment of these consequences
may inform institutional reform and reinterpretation of ethical priorities. These relationships
are theoretically consistent with the institutional perspective of North (1990), the capability-
oriented approach of Sen (1999), and the ethical developmental concerns articulated by
Chapra (2008). However, they remain conceptual propositions rather than empirically
demonstrated causal mechanisms. Future research would need to identify relevant indicators,
specify the direction and strength of proposed relationships, and examine the conditions under
which religiously informed institutional arrangements contribute to measurable
developmental improvements.

The principal contribution of this framework lies in repositioning religion within the analysis
of economic development. Rather than treating religion as either an exclusive moral
foundation or an obstacle to economic modernization, the framework conceptualizes religious
traditions as potential ethical resources whose developmental relevance depends on
interpretation, institutional mediation, and practical consequences. Islamic economic thought
contributes important concepts concerning justice, welfare, responsibility, and human
flourishing, while contemporary economic theories provide tools for examining incentives,
institutions, distribution, and sustainability. The resulting synthesis moves beyond the
opposition between religious and secular economic perspectives by emphasizing critical
dialogue and institutional evaluation. Its central proposition is that inclusive and sustainable
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development requires not only productive economic activity but also defensible distributive
arrangements, effective institutions, and attention to the ecological conditions of human
welfare. Religious ethics may enrich this process, but its contribution must remain open to
theoretical criticism, public reasoning, and empirical assessment.

CONCLUSION

This study has critically examined the role of religion as an ethical resource for inclusive and
sustainable economic development, challenging the conventional tendency to equate
development with economic growth and material accumulation. The analysis demonstrates
that economic prosperity cannot be adequately evaluated through aggregate output alone, as
the quality of development also depends on distributive justice, institutional accountability,
human capabilities, and ecological sustainability. Within this broader perspective, religion
represents a potential source of ethical reflection capable of enriching debates concerning the
purposes and consequences of economic activity. However, the developmental significance of
religious values cannot be presumed from their normative content. Their practical
contribution depends on how ethical commitments are interpreted, institutionalized, and
translated into economic practices that generate socially desirable outcomes.

The study’s principal theoretical contribution lies in proposing an integrative framework
connecting religious ethical resources, institutional mediation, economic practices, and
developmental outcomes. This framework advances the discussion beyond the assumption
that moral teachings directly determine economic performance by emphasizing the
institutional conditions through which ethical commitments may influence economic behavior.
Religious values such as justice, honesty, solidarity, and responsibility may support economic
cooperation and social welfare, but their effectiveness remains contingent upon governance
quality, institutional incentives, accountability mechanisms, and socioeconomic
circumstances. The framework also recognizes the dynamic relationship between institutional
performance and ethical legitimacy, suggesting that developmental outcomes should inform
continuing institutional evaluation and reform. Religion is therefore conceptualized neither as
an exclusive moral foundation of economic development nor as an inherently transformative
force, but as a potentially significant ethical resource operating within complex economic and
institutional environments.

Islamic economic thought contributes an important dimension to this conceptual
reconstruction through its emphasis on ‘adl, maslahah, falah, and amanah. These concepts offer
normative perspectives for reconsidering distributive justice, human welfare, economic
responsibility, and the long-term consequences of resource utilization. Their significance,
however, should not be reduced to claims concerning the inherent superiority of religiously
identified economic institutions. Rather, their intellectual contribution emerges through
critical engagement with contemporary development economics, institutional theory, and
multidimensional approaches to human well-being. Islamic social finance instruments,
including zakat and waqf, illustrate how religious commitments may be translated into
institutional arrangements supporting redistribution and social welfare. Nevertheless, their
developmental effectiveness must be evaluated through institutional performance, beneficiary
outcomes, administrative accountability, and their capacity to address structural economic
disadvantages. This distinction between normative aspirations and demonstrable outcomes is
essential for strengthening the analytical credibility of Islamic economic thought.

The study also highlights the importance of integrating distributive and ecological
considerations into the ethical evaluation of economic development. Economic arrangements
that generate increasing aggregate prosperity while reproducing exclusion, concentrating
economic opportunities, or undermining environmental sustainability cannot be regarded as
unconditionally successful from a multidimensional developmental perspective. Religious
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ethics may contribute to discussions of economic responsibility by articulating obligations
toward vulnerable populations, future generations, and the natural environment.
Nevertheless, these ethical commitments require translation into publicly accountable
institutional arrangements and economically feasible policies. The relationship between
religion and development must therefore remain open to critical dialogue with pluralistic
public values and contemporary economic knowledge. Such engagement enables religious
perspectives to participate constructively in debates concerning economic justice and
sustainability without displacing empirical analysis or imposing a single religious conception
of prosperity.

Several limitations should be acknowledged. First, the study is based on a critical integrative
literature review and conceptual synthesis rather than original empirical investigation.
Consequently, the proposed relationships between religious ethics, institutional
arrangements, economic practices, and developmental outcomes remain theoretical
propositions that require empirical examination. Second, the analysis draws primarily on
selected contributions from development economics, institutional theory, religious studies,
and Islamic economic thought. It does not provide an exhaustive comparison of religious
economic traditions or account for the full diversity of interpretations within Islam. Third, the
proposed framework does not establish the relative influence of religious values compared
with economic incentives, political institutions, cultural practices, and historical conditions.
Finally, the translation of ethical concepts into operational indicators presents methodological
challenges, particularly when evaluating multidimensional welfare, institutional
responsibility, and ecological sustainability across different socioeconomic contexts.

Future research should examine the proposed framework through comparative institutional
analysis, qualitative fieldwork, and appropriately designed quantitative investigations.
Empirical studies could explore how religious ethical commitments influence organizational
governance, economic cooperation, financial inclusion, redistributive practices, and
environmental responsibility under different institutional conditions. Particular attention
should be directed toward assessing the developmental performance of Islamic social finance
institutions, including their effectiveness in reducing deprivation, expanding productive
opportunities, and strengthening economic resilience. Comparative investigations involving
religious and nonreligious institutions may also help distinguish the influence of religious
commitments from broader organizational and socioeconomic factors. Further theoretical
research should develop operational definitions and measurable indicators capable of
connecting concepts such as ‘adl, maslahah, falah, and amanah with contemporary approaches
to distributive justice, human capabilities, and sustainability. Ultimately, the relationship
between religion and economic development should be understood as an open field of
interdisciplinary inquiry in which ethical aspirations, institutional effectiveness, and
observable economic consequences are examined together.
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